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The article considers representation of the concept LIFE in Ukrainian national linguistic worldview by universal images.
The analysis of Ukrainian lexemes and idioms taken from the relevant dictionaries of the Ukrainian language by continuous
sampling method made it possible to single out the following universal images: movement, up — down, heart, soul, fire,
water, somatisms, colour images and zoonyms. The study shows that movement is one of the most productive universals
that has a great potential for expressing the image constituent of the analysed concept. Life conceptualization in Ukrain-
ian national worldview is related to such movement aspects as its direction, trajectory (which determine close connection
between the category of movement and the category of space) and intensity. The direction of movement defines the evalu-
ative potential of the image: the oppositions “up — down”, “right — left”, “straight — crooked” are linguocultural universals that
correlate with the evaluative opposition “good — bad” which is fundamental for people’s world perception. The opposition
“up — down” represents life in Ukrainian linguistic worldview not only through the image of movement but also through
static staying up or down. The universals soul, heart as denoting life in Ukrainian linguoculture prove to be close in their
semantics and often are synonymous. An important factor in life presentation by the images of fire and water is the quantity
(for fire it concerns the heat discharged). Among somatisms, head has the closest connection with a person’s biological
life, physical state while hands, feet, neck and back are related to the kind of life when a person has to work hard and too
much. The most important for colour conceptualisation of life is the white colour that correlates with light and actualises
visual world perception. Zoonyms mostly represent a person’s emotional states, primarily negative that are motivated by
the conception of the chthonic world.
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Y cTatTi po3rnsaHyTo yHiBepcanbHi 06pasu, Wo penpeseHTyoTb KoHuenT XKUTTH B yKpaiHCbKi MOBHIW KapTuHi CBITY.
Y pesynbrati aHanidy fekcukn Ta dpaseonorii ykpaiHCbKOi MOBM, BUNYYEHOI 3 BignoBiAHUX CIOBHUKIB METOAOM CYLiNbHOT
BUBIpKKM, Oyno BU3HAYEHO, WO 00pa3 pyxy € OfHielo 3 HaWbINbLW NPOAYKTUBHUX YHIBEPCanii, O Mae BEMUKUA MOTEH-
uian sk maHidectaHT 06pa3HOro CknagHuKa aHarnisoBaHoro koHuenTy. BcTaHOBNEHO, WO B YKpAiHCbKIN HaLioHaNbHI
KapTWHi CBITY KOHLENTyanisauis XuWTTa nos’a3aHa 3 TakMMW acrnektamu pyxy, SiKk HanpsiM, TPaekTopis (Lo 3yMOBIIOIOTb
TICHWI 3B’I30K KaTeropii pyxy 3 KaTeropieto NpoCcTopy) Ta iHTEHCUBHICTb. Hanpsim pyxy B1U3Ha4Yae OLiHHWIA NOTEHLian uboro
006pasy: 0no3uuii «BEPX — HN3Y, «NPaBUA — NIBUAY, «NPAMUIA — KPUBUAY € NIHMBOKYNLTYPHUMM YHIBEPCanisiMu, LLO KOpernto-
t0Tb i3 6a30BOI0 ANS CBITOCNPUAHATTS MHOAMHM OLIHHOK ONO3ULIIEID «rapHUiA — noraHuiiy. Onosnuisa «Bepx — HU3» penpe-
3EHTYE XUTTHA B YKPATHCBKii MOBHII KapTuHi CBITY He nulue Yepe3 obpas pyxy, a v Yepes obpas ctaTu4Horo nepebyBaHHs
HaBepxy 4n BHK3Y. YHiBepcanii dywa, cepye Ha NO3HAYEHHS XKUTTS B YKPAIHCLKIN MiHIBOKYNbTYPi BUSIBMATLCS G1M3bKuMum
3a 3MICTOM i YaCTO BUCTYMNak0Tb CUHOHIMIYHUMK. Y penpeseHTaLii XUTTS o6pa3amu BOAW | BOTHIO BaXIIMBUM BUSIBMSIETLCS
KiNbKiCHMIA NOKa3HWK (ANs BOTHIO KiflbKiCTb CTOCY€ETbCA BuAineHoro Tenna). Cepea coMaTtvamis HanbinbLLWi 3B’330K i3 Gio-
NOTIYHUM XUTTAM, (DiI3UYHUM CTAHOM NIOAVHU, BUSIBNSAOTE COMaTU3MU 20/708a Ta MEHLLOKO MipOI0 HO2U, TOAI SIK pyKU, Hoau,
wusi, crnuHa noB’s3aHi i3 cnocoboMm XKTTS1, 3a IKOro NtoanHa HaaMipHO npautoe. KonipHa koHuenTyanisauis )XuTTs BUSBse
HanBINbLUKIA 3B’A30K 3 aXPOMaTUYHIM KOMbOPOM BinuiA, Lo € CMiBCTABHUM i3 CBITNOM i akTyanisye BidyanbHe CpUAHATTAM
CBiTYy. 300HIMM Han4acTille penpe3eHTYTb EMOLINHI CTaHW MoAMHW, 30e0inNbLIOro HeraTUBHI, O MOTUMBYHOTBLCS, 30KpEMa,
YABNEHHAMMW MPO XTOHIYHWUM CBIT.

Kno4yoBi cnoBsa: NiHrBOKYMbTYPOIorisi, MOBHa KapTuHa CBITY, KOHLENT, YHiBEpcanis, XuUTTs.

Studying the special features of reality representa-  language. Words and idioms are among the linguistic
tion in national worldviews is one of the leading  units that give relevant information about the concept
trends of modern linguistic research. Among differ-  they represent. By their lexical meaning, words that
ent approaches to the problem is the one dealing with  name the concept give a definite idea of the concept’s
concept studies. Concepts are mental units that accu-  main features while idioms give wider information
mulate the results of people’s cognitive activity. Being  concerning the ethno-specific features of reality per-
a unit of consciousness, the concept is difficult to get  ception by the people who speak the given language.
direst access to, so scientist have to deal with linguis- The concept LIFE is a universal, as it is hard to
tic material that represents concepts in a particular  imagine a culture, which would not have the idea
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of life and the relevant linguistic means of expressing
it. “Universals ideally are generalizations that capture
properties <...> that are essential to and stable across
all possible languages” [24, p. 1]. Linguocultural uni-
versals are fundamental human concepts that form
a common conceptual basis for the development
of different cultures, their thinking and languages
[27]. At the same time, different nations, different cul-
tures have some specific features of life perception.
“The universal and the culture-specific is reflected
in the language as a system, which, when analized,
makes a certain worldview... The cultural-linguistic
specifics and the cultural-linguistic universals are not
incompatible and do not counteract. They coexist”
[11, p. 86].

The concept LIFE in national worldviews has
been studied on the data of various languages:
Ukrainian, English, German, Russian, Chinese
and others. The structure of the concept has been
determined; the mythological ideas that form the basis
of some cultural connotations have been established;
the poetic images that describe life and the meta-
phoric representation of the concept have been ana-
lyzed [4; 10]. The studies of the concept LIFE in
Ukrainian linguoculture are mainly based on phrase-
ology or paroemias. The particular research aspects
include Ukrainian national stereotypes and their
correlation within the social, temporal and exis-
tential theme classes [5]; the ideographic structure
of the concept, its associative complex and connec-
tion with microconcepts like soul, fate and others [9];
the archetypes and gestalts that reflect life perception
[1]; the anthropocentric character of the concept [12].

However, life is such a broad, all-encompassing
phenomenon that there still are aspects that have not
been fully studied. Universal image components as
representing the concept LIFE in Ukrainian linguo-
culture have not as yet become the object of linguistic
studies. Including new material to the research also
helps to reveal some data that has not as yet been
paid attention to. The aim of the present article is
to describe the features of the image representation
of the concept LIFE by universal image compo-
nents in linguistic worldview of Ukrainian people.
The study is based on Ukrainian words and idioms
(both mainly verbal) that represent human life.

The analysed material made it possible to single
out the following universals that represent life in
Ukrainian linguistic culture: movement, up — down,
heart, soul, water and fire, somatic components, col-
our images and zoonyms. All of them can be found in
different cultures as the image components represent-
ing various concepts. Yet, in every culture the particu-
lar verbal and cultural realisation of such representa-
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tion can have some special features. For example,
the colour scheme can have some differences as well
as the significance of a particular colour.

The idea of life as movement is not new. “To live
means to constantly move forward” [2]. Movement
is a universal concept, which can be found in var-
ious cultures. “Really, there is nothing as familiar
and inherent to us as movement, which is the main
property, the main sign of life — whether in philo-
sophic, semiotic, historic etc. as well as in the ordi-
nary “experienced-by-man” sense” [6, p. 6].

In Ukrainian linguoculture the idea is expressed
by the verbs of movement like xooumu, 6icamu,
which can be used about people with the meaning
“to be alive, to stay alive, to be in good health”
(see also the idioms with the same meaning no
semai xooumu;, no ceéimi xooumu) or about life
itself (oicumms  Giocumo, oicumms de; cumms
msaenemucs). Occasional comparisons with non-re-
lated cultures make it possible to find some similar-
ities and differences in their world perception. For
example, movement metaphors about life are used
both in Ukrainian and English cultures: ...ocumms
Oixcumsb OydHce WUOKO, | HIKONU TFOOUHT 3YNUHUMUCS
Ha xeununy; Kumms tioe 0ani.; ...1100CbKe HCUmmisi
msacHembCs HA0mMo 00620 Ol 0OHO20 KOXAHHA...;.
The Government recognises that rural life goes in
cycles, with ups and downs; My life runs much more
smoothly. The same applies to the use motion verbs
about people to denote the state of health (Miu 0io
we bieae, ax bpasutl xosax, My father ... is 85...
He still walks, pretty slowly, and we take him off
shore), while their use to denote the state of being
alive looks like more common for Ukrainian national
worldview (Yonosix miti @edip we wranoubae,
a 0i0osi Onukiesi ice He WKAHOUOAMU, Yapcmeo
tiomy HebecHe).

Walking is a typical movement type that repre-
sents life in Ukrainian worldview. The verb xooumu
and its derivatives become components of numerous
idioms denoting various aspects of human life, such
as age, wealth or poverty, social position, family life
and others: exooumu ¢ aima; xooumu 6ocum,; xooumu
y nepeoosiil; xooumu no 6abax, xooumv 5K Ri0
o0byxom, xooumu no nesy opumsu, nio bocom xooumu.
The intensity of walking can be different and depends
on the age of the person. Slower movement char-
acterizes older people and is represented by verbs
like wxanoubamu, nazumu, while fast movement is
characteristic of children and young people: 6icamu,
weenosmu; see also monodicme nemumv GiIbHOIO
RMAWKOI, A CMApICMb  1A3Umb  YePenauKoio.
However, when we speak about life, not people,
the situation is just the opposite: in childhood, life
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(time, years) goes very slowly and is described by
verbs such as msaenymucs. Later the intensity grows
(verbs like npoxooumu) and the older the person
becomes, the faster life moves on — it runs or even
flies by (verbs like 6iemu, remimu).

Movement intensity is an important factor in
the image representation of life. Besides describ-
ing the physical state of human beings, it also
denotes a specific way of a person’s life — very busy,
devoid of rest. The idea is expressed by verbs such
as eawnsamu, 6icamu, momamucs that denote fast,
intensive and mostly chaotic movement: eanse mog
HenpuKkasauuil, 0icae K CKANCeHUll;, MOMAEMbCs 5K
xyoe yyyens.

The idea of busy life, full of constant work can
be expressed not only by the intensity of movement
but also by its direction. The circular movement
commonly means infinite, endless movement, as
the circle is a universal sing for infinity [21, p. 32].
In sign language used by the deaf community,
for example, repeated circular movement means
“an activity which lasts a long time or a continu-
ing situation” [26, p. 346]. As concerns busy, rest-
less life in Ukrainian liguoculture, it is represented
by the idea of movement in circles with the verbs
like kpymumucsa, eepmimucsa: kpymumosca aK OinKa
8 KoJleCi,; 6epmumuCsi sk 4opm y OOKLA3i; Kpymumaucs
sk myxa 6 okponi. On the other hand, the same idea
can be manifested by verbs denoting constant, end-
less vertical chaotic repeated movement: mosuemucs
5K 4Opm Yy noneii; moeuemvcs K 2aiKa Ha eHi30i;
MoGuemvCs IK y CImyni.

Movement direction suggests the interconnec-
tion of two universal concepts: movement and space.
“The division of space into passed and not yet passed
is impossible without movement, and movement
itself cannot be understood without such space divi-
sion” [6, p. 8]. Besides the already considered hori-
zontal circular movement, there are also “left-right”
movement and space images. Here, the idea of move-
ment is closely related to the image of way (uwsx,
odopoea). “The notions movement and way are uni-
versal and functionally significant for reconstruction
of any model of the world” [16, p. 5].

The “left-right” paradigm in representing life can
betraced in such idioms as cmosmu na HenpasuvHoMy
WIAXY, NOBEPHYMU HA NYMb NPAGEOHUX, CIOSMU HA
npasunbHitl 00posi; cmamu Ha NPAGUTIbHY NYMb,
xooumu Hanieo. As seen from the examples, here
the idea of space location becomes secondary, giving
way to the evaluative potential of the relevant space
designators: right is good, left is bad [20]. According
to D. Casasanto, it is body-specific representation
of good and bad. In his paper, it is argued that such

14

universal world perception is related to a certain
“lopsidedness” of human body: most people have
a dominant hand it is usually the right one. Therefore,
they “interact with their environment more fluently
on one side of body-centered space than the other”
[18, p. 353]. The idea is proved by some experiments,
showing that left-handers are more likely to associate
left with something positive than right-handers. On
the other hand, the general “right — good, left — bad”
idea represented by linguistic means is perceived as
correct by both right- and left-handers, for it is part
of the linguistic worldview as it is given to them [18].
Related to the “left-right” paradigm is the univer-
sal “straight-crooked” paradigm as a manifestation
of the same “right-bad” or “norm-antinorm” opposi-
tions. “Itis ... apparent in the etymologies of the words
in various languages for “right” and “left”: right is
often derived from a root meaning “straight”, while
left is often associated with “crooked” [23, p. 79].
In Ukrainian, idioms with the components npsyui
(pisnuit) and xpueuui denote, respectively, the right
and wrong way of life: no xpusomy winsaxy noixas;
Kpymi nosopomu; 3itimu 3 npsimoi oopoeu. The idea
of crookedness can also be express by verbs and nouns
denoting the corresponding movement direction or
trajectory: 360uyseamu 3i wWasAXy; 0asamu 2axy.
Another space-related universal image is
the opposition up — down. According to G. Lakoff,
this spatial metaphor, like the others described above,
is related to our body functioning [20]. However,
the “good-bad” associations of this one, unlike
the “right-left” perception for the right-handed
and the left-handed, remains stable [18]. Up is
always good, down is always bad. In Slavic culture,
up symbolises wellbeing, fertility, liveliness, wealth,
while down is associated with deficiency, death.
Accordingly, the movement up and more often down
represents changes in health (ecmasamu 3 nixcka;
sanenaoamu,; 300aamu (dialect); cnycmemucs (dia-
lect), the last three meaning “to be very ill””), wealth
(nionamucs;, ecmasamu Ha Ho2u;, nNponadamu;
nidynadamu, npuonacmu (dialect), meaning accord-
ingly “to become wealthy”, “to become poor”),
person’s social position (nmax eucoxoco nonvomy;
ckomumucst 6nu3), emotions (ynadamu meaning
“to grieve”, nosicumu 2onogy), freedom or sub-
jugation (ecmasamu 3 KOAIH, CXUIAMU 20108Y).
Very important “up-down” correlations are
“up — God, Heaven” and “down — the underworld”.
The former is present in static metaphors desig-
nating a person’s emotional state, which unlike
dynamic ‘“up-down” metaphors are mainly posi-
tive: parogamu,; He uymu 3emii nio cobow, 0obpe, sk
V Hebi; nepebysamu Ha coomomy Hebi. It can also be
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traced in the idioms denoting the kind of life when
a person has to work too much: we mamu xoru na
Hebo ensiHymu, i 620py 2ISIHYMuU HIKOAU, He Mamu
Konu U yeopy enanymu. Besides suggesting the body
position — when a person works, the head usually
looks down at the work — the above idioms represent
the action of looking up as praying, communicating
with God. A similar idea can be found in English: ...
he had so much business to do on earth, that he had
no time to look up to heaven”.

The universal images of heart and soul are
also quite productive in the image representation
of the concept LIFE. Though these two are quite
different — heart is a physical object while soul is
immaterial and cannot be seen of felt — they are very
close to each other due to their direct connection with
life. As for heart, this connection is quite straightfor-
ward: heart is the body organ, which is essentially
important for the body’s staying alive. With soul it is
not as explicit, but can be revealed through etymol-
ogy. In case of the Ukrainian word dyuwa, the con-
nection with life is based on the notion of breathing:
the lexeme ouxamu is still used in modern Ukrainian
with the meaning “to live”. In English, for example,
the verb breath also means “to be alive”, but the lex-
eme soul is thought to be related to the Greek psyché
(woyn) — “life, spirit, consciousness” [22].

Another indicator of the “heart-soul” connection
in Ukrainian linguoculture is the interchangeability
or synonymy of the lexemes dywa, cepye in idi-
oms describing person’s various emotional states:
JeeKo Ha Oywi/cepyi; ionoyumu cepyem/oyuero,
oyuia/cepye bonums, Oywia/cepye mpemmums.
This interchangeability is especially significant
when the action named by the verb is directly
inherent for only one of them. For example, physi-
cal damage is normal for heart as a physical organ
but can hardly be expected for something imma-
terial like soul. However, in Ukrainian we find
the following: dywa/cepye pospusacmuvcs nagnin;
Kpusasumcsi cepye/oyuia; dywa/cepye pgemocs Ha
06i nonosunxu. The same metaphors are not much
characteristic of English.

Fire and water are two of the basic elements
and they can be both life-giving and ruinous. In
Ukrainian national worldview the idea of the duality
of fire is based on the amount heat is gives, which
shows through the gradation Aot — warm — cold,
with warm representing the norm: seopimu; neds
arcusuti ma menautl. The same semantics motivates
the way people’s material position is described
(x0n00 ma eonoo; epimu pyxu “get money”) as well
as laziness (npayroe six kim na neui) or way of living
(sx Ha gynkami osicumu,; eapumucs 6 komai). The idea
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of the life-giving heat in Ukrainian linguoculture is
peculiarly realised through the image of stove (niy) as
a symbol of mother principle, native home, the con-
tinuity of life: nexcamu na neui, cudimu 6 3aniuxy.
The image of water as representing biological life is
positively connotated, simbolising health and physi-
cal strength, recovery after illness: pocme sk 3 600u;
saK 3 600u eutiuos. Negative social and emotional
aspects of living are represented in relation to
exceeding the quantity norm, when water corre-
lates with alcohol, blood, sweat, tears: n’ec ax 600y,
Kpo8 pikamu meue, Npoaueamu nim, 00OIUBAMUC
cavozamu. As regards sweat and tears, the English
language, in contrast, accentuates the fact rather than
big quantity (for example, sweat “to work hard” is
much more common than drop or shed sweat).

Somatisms, such as head, hands, feet, back
and others, represent biological and social life
aspects, personal characteristics and emotions of peo-
ple. The head is universally associated with biologi-
cal life aspects (being alive): eonosa yina na nieuax,
anoocumu 2onogy. Idioms with the components pyxu
and noeu, which are the most mobile, active body
organs, describe a person’s health: wacuny noeu
HOCAMY,; pyKa He nionimaemuvcs; Ha Hozax (“in good
health”). In English, the same idea is associated with
legs/feet: be on your last legs; be back on one's feet.

The idea of hard, exhausting work in a person’s
life is expressed in Ukrainian linguistic worldview
through the idea of physical damage to such body
parts as navel (nyn), tends (orcunu), hands (pyxu) or
bending the prototypically straight body parts (neck,
back, backbone): nadpusamu nyna; peamu owcunu;
peamu pyKu; eHymu Xpebem, eHYMU WUl 5K il
v apwmi. In the English linguistic worldview, the idea
of work can also occasionally be represented by idi-
oms with somatic components, but it is mainly hands,
and there they describe the process of work rather
than its intensity and difficulty. The material posi-
tion of a person is expressed by means of the soma-
tisms throat (eopro), and stomach (orcugim) through
their connection with food: raioamu uepeso, zoprom
nxae; 3 eopna nise; ajc 3 eopaa npe. The same idea is
represented in English, but with the help of the soma-
tism mouth (/ive from hand to mouth).

World perception through colour and zoonyms
metaphors is a universal phenomenon, but the col-
our scheme and the animalistic images can signifi-
cantly differ from culture to culture. The dominant
colour-based image denoting life in Ukrainian lin-
guoculture is the image 6iruii ceim that means “life
in all its forms and manifestations”. White colour
here represents the fundamental universal opposi-
tion “light — dark” that is based on man’s visual per-
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ception of the world around. The English equivalent
of the Ukrainian 6inuii ceéim — the wide world — is
related to size, accentuating the openness, unlimit-
edness of the world. That idea is also expressed in
the Ukrainian idioms cgim 6imuii 3amxunyscs, but
the visual aspect appears paramount. In such visual
world perception, characteristic of Ukrainians,
the images “white”/“light” are related to the abil-
ity to see the world around, which occurs as a very
important factor. It being impossible to see the life
and the outside world is a key motivator of the figu-
rative representation of suffering, negative emotions,
poor health: ne 6auumu ceimy 6inoco (meaning “to
suffer, feel unhappy™), ceim binuii kpymumscs nepeo
ouuma (meaning “to feel bad”), na 6inuii ceim d6u He
oususcsa (meaning “to lose the will to live because
of grief and unhappiness”).

Language units with animalistic components con-
ceptualise mostly social life aspects and a person’s
emotional state. They are obviously marked axio-
logically, the positive or negative evaluation being
connected to the cultural connotations of the rel-

evant animal. For example, such animals as snake,
toad, mouse, crow are associated with the chthonic
world: eopon nosumu, eaowka cce kono cepys. Their
localisation close to a person’s heart also actual-
ises the opposition “warm — cold” that correlates
with “life — death” opposition. The metaphoric rep-
resentation of a person’s emotional state is related to
the image of bird in an open or closed space: srcumu
SK BIIbHA NMAWKA, OUMUCS Havye NMax y Kaimyi.

Thus, the analysed universal images proved
quite productive in representing the concept LIFE in
Ukrainian national linguistic worldview. The com-
parisons with the English worldview showed that
the more abstract and wide universals like move-
ment, up — down are similar in their presentation
of the analysed concept in the two worldviews, while
somatisms, colour images and zoonyms are more
likely to be specific in their realisation in a particular
culture. Including data from other linguocultures to
the research will make it possible to find out more
about the universal and culture-specific features
of national worldviews.
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Kanouoam QinonociuHux Hayx,

cmapwiuti euknaoay Kageopu yKpaincbkoi mosu

Xapxiecvkoeo nayionanvnozo ynieepcumemy imeni B.H. Kapa3zina

CTaTTio NPUCBSYEHO BUBYEHHIO CTPYKTYPHO-CEMAHTUYHMUX i PYHKUINHUX 0COBNMBOCTEN OAUHULL NEKCUKO-CIOBOTBIp-
HOrO THi3aa 3i CTPUXKHEBMM CIOBOM «BUCOKMI». BepbanbHi penpeseHTaHTh 3a3Ha4yeHOoi XapakTEPUCTMKM B Pi3HWUX ANCKYpP-
cax HabyBatoTb cneundivYHMX CEMAHTUYHMX | PYHKLINHUX BNACTMBOCTEN, L0 3yMOBIIEHi CyCnifIbHO-MOMITUYHUMMU, iICTOPUY-
HUMM, PENirinHUMM Ta IHLWMMU YUHHUKaMU.

hxepenom gocnigxkeHHs € «CnoBHUK ykpaiHcbkoi moBu XVI — nepwoi nonosuHu XVII ctonite». 3anyyeHuii 4o aHanisy
marepian, WO MiCTUTb FONMOBHMM YYMHOM KHWDKHY NEKCUKY Pi3HOAMCKYPCUBHOI HANMEXHOCTI, 3 ornsaay Ha MopdemHy byaosy
NOAINeHo Ha NPOCTi OAHOKOPEHEBI CoBa Ta CKNafHi CNoBa-KOMMO3UTU.

BaxnuBolo geTEPMIHaAHTOLO, LLIO 3yMOBHOE CEMaHTWYHI BMACTMBOCTI NTEKCUKO-CIOBOTBIPHOTO rHi3Aa, € penirinHa ceigo-
MiCTb, LLIO BMNMHYMa Ha (hOPMYBaHHS 3MICTOBMX NapaMeTpiB pparMeHTa MOBHOI KapTuHU CBiTY, 06’€QHABYMM ENEMEHTOM
AKOTO € «BUCOTay». BOroLEHTPUYHICTb BUSBNAETHCA Y 3HAYHIN KINMbKOCTI NNEKCEM i3 KOPEHEM BUC- (BWLLU-) HA MO3HAYEHHS
Bora.

OpieHTOBaHICTb MUCEMHUX TEKCTIB Ha PEeniriiH1A AUCKYPC 3yMOBIIOE KOPEnsuUild CEMaHTUKM NEKCEMU «BUCOTa»
3 6ibninHOK KapTUHO CBITY, B OCHOBI SIKOI NeXaTb XPUCTUSAHCBKI YABNEHHSA NPO ABa CBITW — JIOACHKMIA Ta BOXECTBEHHUN,
3eMHWIA | HeOECHWIA, HVXHIN | BepxHii. Lie 3acBigyye i 3achikcoBaHa B CNOBHMKY BiAnoBiaHa dypa3eonoris, WO YBUPa3HIoe
napanernbHiCTb, i30OMOPMHICTb LMX ABOX CBITIB.

MPUKMETHUKM 3 KOMMOHEHTOM BUCOK- Ha NO3HAYEHHS (Pi3NYHMX XapakTepuUCTUK NOMHN € MapkepaMu BepTUKasribHOI
mogeni CBiTy, a caM NPUKMETHUK «BUCOKMI» MOXE XapakTepn3yBaTu NPOCTIp, KiNbKICTb, BUpaxaTu OyXOBHO-peniriiHi abo
MOpanbHO-€TUYHI NOHATTS, HabyBalUy B MEBHUX KOHTEKCTAX NMO3UTUBHO-OLLIHHUX ab0 HeraTMBHO-OLIHHMX KOHoTauin. Tic-
HWI B3aEMO3B’A30K (hopMasibHO-rpaMaTUyHOi CTPYKTYPY | CBITOMSAAHO-KOHLENTYanbHOI CEMaHTMKN EMOHCTPYIOTh giec-
noBa 3 KopeHeM BUC-. KOMNO31TK 3 KOMMNOHEHTaMU BUCOK- | BUCOLL- BUSIBINSIIOTb ANCKYPCUBHY MapKOBaHICTb, L0 3acBigvye
BXMBAHHSA NEKCEM Y KOHTEKCTaxX Pi3HOi XaHPOBO-CTUNICTUYHOI HANEXHOCTI.

KniouoBi cnoBa: BucoTa, BUCOKWI, peniriiHa kapTuHa CBIiTY, CTapoyKpaiHCbka MOBHa KapTuHa CBITY, iCTOPUYHa nek-
CUKOIOTist.

The article presents a study of the structural-semantic and functional features of the units of the derivational family with
the core word “Bucokmn” (vysokyi, “high”). In different discourses, the verbal representatives of the above characteristic
acquire specific semantic and functional properties which are determined by social and political, historic, religious and other
factors.
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